This article uses the World Congress on Evangelism held in Berlin in 1966 to explore the cultural dimensions of US leadership in the world of global evangelism post-World War II. It shows how a close alliance with technology and business, as well as traditional antiCommunism and belief in Western civilization spurred US evangelicals to assume global leadership. A closer examination of the cultural and spiritual atmosphere of the Congress reveals, however, that beneath the apparent American leadership tensions emerged around race and social issues, expressed forcefully by new theological and political voices from the developing world. These tensions were negotiated through common practices and behaviours, such as during prayer session, dinner conversations, and discussions groups, and allowed a genuine transnational evangelical community to rise.
gives most room to the American and Western organizers and their consensual vision for the future of global evangelism. Contemporary Western press reports on the event went even further highlighting the fact that the congress was run with "American efficiency" creating a "strikingly American" atmosphere. 6 When one examines, however, the diverse reports by organizers and participants captured in diverse contemporary evangelical and religious journals as well as in the published conference proceedings and in the collections of the Billy Graham Centre Archives 7 , the atmosphere of the world congress appears to be much more complex. To be sure, the congress forcefully displayed global, hegemonic US evangelicalism, marked by its stern anti-communism, business like can-do mentality, and firm belief in its own civilizing
mission. Yet at the same time, it also showed the first challenges to this cultural dominance and the emergence of a new international evangelical community in which African, Asian, and Latin American voices challenged the US role as a spiritual leader and made their own visions for the future of world evangelism heard. In the following I will use the congress as a prism to explore both aspects and show how they played out and interacted in the intense and liminal atmosphere of this ten day long international meeting.
My focus on the cultural layers of US evangelism abroad and the question of how its cultural dominance was performed at the congress adds to the burgeoning research on the international dimensions of US evangelicalism which so far has focused more on the growing international identity of the movement, its interplay with shifts in US foreign policy, and its dominance regarding funds and manpower. 8 It also speaks to the growing literature on the contemporary contours of global Christendom. 9 Through the Berlin congress, I attempt to historicize the first cracks that occurred in a US dominated world evangelism, arguing that what became visible in Berlin would turn into fractures at the Lausanne congress eight years later.
I approach the congress through a transnational and anthropological perspective. The world congress constituted a transnational forum in which new theological ideas formed and were canonized, in which controversies took place, and friendships formed. Here we can witness the connections, circulations, relations, and formations that the historian Pierre-Yves
Saumier identified as the core features of transnational history. 10 The attempt to capture the culture of the congress means that we need to move its exploration beyond questions of organization and proceedings, to acknowledge the importance of space, performance, and experience, and to turn to the everyday life of discussion groups and prayer meetings as well as city tours. Such an approach is, on the one hand, inspired by anthropologically based works prominent in the field of religious studies that highlight the importance of religious practices such as prayer. 11 On the other hand, such an approach reflects recent work on other international congresses and the formation of transnational networks in the field of religion as well as of sciences. Pierre Marage and Gregoire Wallenborn make a strong case for the important role of discussion groups, group photos, and banquets as part of the experience of congresses, in the foreword of their edited volume on the Solvay Councils and the making of and was designed to reflect Western values. To make these values seen in the Eastern part of the divided city, the building was set on an artificial hill. 41 The ultra-modern building provided the perfect architectural frame for the efficient, tech-savvy, and modern version of US neo-evangelicalism which was obviously the driving force behind the congress. It also provided the background for media images that showed the evangelical delegates stepping in and out of the building, locating their mission visually in the imagination of the Free World. 38 Information for the press corps highlighted the Berlin Wall as "the most photographed place in this city" 43 and encouraged a visit. This clearly confirmed the organizers' interest to have the Cold War iconography of the Wall included in the press coverage of the congress. Behind the scenes, the congress organizers had toyed with an even bolder idea to take their mission to the Eastern bloc and had discussed the opportunity of an excursion to Wittenberg in the GDR to hold a special service there on Reformation Day. 44 The fact that the trip was kept confidential shows that the organizers were aware of the political tensions surrounding their chosen venues for the Reformation day trip and the Congress in general, but they nevertheless were willing to challenge Cold War realities. In the end, however, they had to
give up on the idea of a trip to Luther's hometown.
Through the choice of the conference venue, the business-like running and rhetoric of the congress, and the commitment to technological progress and personal salvation, the US organizers gave the congress its strikingly American image. The Congress Hall symbolized this as much as every chartered Pan Am jet that brought most of the delegates to Berlin.
Every key feature of contemporary national US evangelicalism at home, its anti-communism as much as its commitment to industrial capitalism, was forcefully displayed in Berlin. But the American organizers also staged their global visions, experiences, and knowledge. people who had to be reached.
Global Secular Challenges
The American congress organizers established this particular view on world population in their statement papers, but even more so through a 30-foot high digital clock that was set up in the lobby of the congress building. The ticking of the clock reminded delegates of the birth of a new baby, 150 per minute, who would have to be reached and converted to Christianity. Under the quickly changing digits, a sign revealed data about the relationship between church growth and population growth, reminding delegates who passed through the lobby, "that the population of the planet was growing ten times faster than Christianity" 48 .
The American conference organizers were aware of the strong symbolism of the clock whose display, in their own words, "preached a sermon every second (…)". 49 The clock did so not just with regard to population growth, but it also preached the gospel of the organization and discipline of Western civilization and industrial Capitalism. 50 The clock indeed became a central feature of the congress and images show delegates gathering in front of the massive display, which gave them their evangelical marching orders, for photo shots.
51
In these photos they took the message of the clock home. Other participants experienced the clock as a signifier of the urgency of their mission "'That horrible ticking!' exclaimed one imagination as it was "perhaps the most highly publicized missionary story of twentiethcentury American Protestantism". 59 The murder had been discussed not just in the religious and daily press, but also in publications such as Time, Newsweek, and Readers' Digest. The story of the five missionaries, their youth, savvy use of air travel and camera equipment, had back in the 1950s told the story of a new modernized Christian mission and missionary identity. The missionaries' sacrifice was interpreted by the press as an ultimate Christian as well as an American commitment to a civilizing mission in competition to the Soviet Union.
As Kathryn T. Long observed: "In contrast to Huao savagery, these young men and their wives exemplified American missionary idealism, the postwar idealism that encompassed evangelicals and humanitarian workers alike" 60 .
With the arrival of two members of the Auca tribe in Berlin the American congress organizers could tie into the imagery and narrative of this sacrificial, civilizing, and enthusiastic Cold War mission. Their press release boasted: "The Aucas have leaped from the Stone Age onto the 20 th century, from the primitive life of not experiencing teaching and learning to the common experience of seeing things, learning to listen, to read, and then to teach". 61 Through their participation in the World Congress on Evangelism, the two Indians made once again headline news around the world. 62 The articles commented on the smart appearance of the Indians in suits and shoes who had for the first time entered the "civilized world" 63 
Conversations and Fractions
While the keynote lectures, position papers, and the orchestration of the congress reflected and confirmed the cultural dominance of US evangelicalism, the atmosphere in the 193 .
The discussion groups were willing to touch on core convictions of evangelical faith such as the question of a possibility of eternal life without the personal experience of Jesus triggered by a converted Jew whose parents had died in the Holocaust before being converted. The room immediately split between those pointing out that hardship might be considered as a path to heaven and others -such as the American delegate D. James Kennedy of Fort Lauderdale -who emphasized that the only hope was through personal experience with Jesus. 79 In the end, delegates departed with a compromise: "There seemed complete unanimity at one point-that man has a soul-that it can be won or lost for eternity, that the greatest work man could ever do is to seek to win as many as possible to faith in Jesus
Christ." 80 This summary allows a glance into the everyday atmosphere at the Congress; it highlights the existence of tensions around core convictions, and it manifested to evangelicals the need to find an inclusive consensus which could defy dogma in search for common denominators acceptable worldwide. In the process, delegates from developing countries could make their mark on route to a future leadership role in world evangelism as the Jamaican Bishop Gibson who provided a theologically based compromise in a controversial discussion about baptism.
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In the discussion groups the global leadership role of US evangelicalism was exposed and the authenticity of US evangelicalism openly criticized. Delegates attacked the Western "secular type of Christianity" 82 that was stricken with sexual relationships before and outside marriages, the abuse of alcohol and drugs, as well as the worship of money. The Anglican Bishop Reverent Dr. Ray of Karachi, Pakistan, defined the low reputation of Western Christianity in his country as a main obstacle to world evangelism. 83 African and Africa-79 192 . 80 193 At Berlin, reports from the discussion groups clearly show that US racism at home and abroad as well as the gospel of individual conversion as the main goal of evangelism were no longer unanimously accepted. In his post-congress publication "Evangelicals at the Brink of Crisis", a title that captured the urgency of the Berlin meeting, Carl Henry acknowledged that the congress "(…) reflected significant divisions within the evangelical community touching Christian responsibility at some of the major frontiers of contemporary social concern." 98 He used the publication, however, to affirm again the position that social change and human rights were not the primary concern of world evangelism. He acknowledged the importance of human commitment to social justice but returned to the statement he had made on the opening day of the congress that personal conversion had to come first.
99
Despite those open conflicts and tensions the discussion groups were important fora for transnational exchange. The conference in general was a realm full of shared bonding experiences for the delegates. They all heard the population clock ticking, they jointly held their breath while the Auca Indians gave their testimony, and they marched side by side through the city of Berlin. In joint standing ovations after papers such as the stern defense of Biblical theology against the contemporary critical theology by Professor Johannes Schneider, they positioned themselves as a group in the rough currents of contemporary theological debates. 100 Delegates did not just passively attend sessions but participated actively in the discussion groups and again and again through joint applause they made the congress decisions and declarations "their own".
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These experiences signaled the emergence of a growing global awareness and allowed a new global evangelical community to emerge. Many everyday encounters added to the formation of this community: The organizers encouraged participants to stay in the hotel rooms reserved and assigned through the conference office to make sure that delegates found additional opportunities to meet, talk, and form fellowships over breakfast tables and in transfer buses. 102 Two meals per day were served at the congress hall for the very same reason and cultural sessions scheduled as part of the conference programme provided ample opportunities for bonding during musical and theater performances as well as sightseeing trips.
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Indeed, as a British delegate observed, community grew out of personal conversation in particular during casual encounters during meals and those added to the more official exchanges in the discussion groups. 104 It was then that personal conversations revealed shared interests and worries and "the same urge driving strangers forward as drove oneself back home." 105 An American observer echoed this experience: "Suddenly by the will of God an intangible spiritual bond among believers had been incarnated into a visible and living but the everyday encounters between delegates during the congress also showed a Christian community forming bottom up.
In particular the practice of prayer proved to bring delegates from different racial, national, and denominational backgrounds together. Even before the congress began, 250,000 prayer bulletins had been sent out to encourage future delegates and Christians around the world to pray for the event in Berlin. Prayer groups for the congress formed around the world and embedded the congress firmly into the everyday experience of thousands of Christians in different countries. Closely before the opening of the Congress, the official prayer bulletin reported of half-night long prayer events for the congress being held across South Africa. 107 Prayer remained one of the joint practices during the congress. The congress spent the first evening in joint prayer until midnight and the conference programme scheduled prayer cells for every congress day between 7 and 7.30 am. 108 Apart from that many delegates organized their own late night prayer meetings in hotels and bed and breakfasts. 
